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Christian Zionism

By O. Kelly Ingram

Regina Sharif in her comprehensive
study, Non-Jewish Zionism: Its Roots in
Western History, suggests that . . _ the
terms ‘Gentile’ or *Christian’ Zionism
are misleading because they now sug-
gest a Christian enthusiasm for Zion-
ism motivated essentially by biblical or
theological reasoning.”! She is con-
vineed that political motivations are
the essential considerations for non-
Jewish Zionists. [t is precisely because
there is a sizeable body of Christians
who have adopted a Zionist platform
for theological reasons that I have
chasen to explore the phenomenon of
Christian Zionism.

Christian Zionism seeks the return
of Jews to Palestine as a necessary
prelude to the Second Coming of
Christ and expects the wholesale con-
version of Israel to belief in Jesus as
the true Messiah. As such, it is part
of a movement begun in 17th-centur
England which Jewish historian C
Roth calls “philo-Semitism.” The
movement, which has occurred only
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twice in the Christian era—in the
17th century and no
three characteristics: “a sympathy

for Hebraic idealism as expressed in
the Bible. . .; an intense sympathy
and even shame for Jewish sufferings,
both past and present; and a fervid
hope for the fulfillment of prophecy in
the restoration of the Jews to Palestine

and of Palestine to the Jews.”2 All
Christian Zionists are philo-Semites,
but not all philo-Semites are Chris-
tian Zionists.

To appreciate the novelty of Chris-
tian Zionism one has only to scan the
2,000-year history of Jewish-Christian
relations.

The Roots of Christian
Anti-Semitism

While most churches today seek ami-
cable relations with Jews based on
mutual understanding and respect, the
church throughout most of its history
has been anti-Semitic. The Christian
church and the Jewish religious com-
munity were rivals during the first 300
years of the Christian era ®

Writing in the middle of the second
century, Justin Martyr approved the
destruction of the nation of Israel,
reasoning:

The circumeision according to the

flesh . . . was given for a sign in

order that you should be separated

from the other nations and from

us (the Christians), and that you
alone should suffer the thing you
are rightly suffering now, and that
“your country is desolate, your
cities are burned with fire, your
land, strangers devour it in your
presence” (Isaiah 1:7), and that none
of you should go up to Jerusalem.!

Justin Martyr denigrated the mis-
sionary efforts of the Jews in the
diaspora, insisting that, while Chris-
tian martyrdom was winning converts,
Jewish martyrdom was fruitless.’
Tertullian spoke of the Jews with un-
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disguised hatred: as punishment, their
temple and country were in ruins,
and the people dispersed the
world over®

Hippolytus of Rome (d. 235) ac-
cused the Jews of collaborating with
Gentiles in the persecution of Chris-
tians.” Whereas the rabbis taught that
a recovery of the earthly Jerusalem
was a prelude to the experience of the
heavenly Jerusalem, Origen referred
to Jewish apocalyptic dreams as myths,
saying, “The promise made to Israel,
(Exodus 3:8) ‘to bring them up out of
that land into a good land and a large,
into a land flowing with milk and
honey’ was not uttered concerning the
‘Land of Judaea’ of this world except
insofar as it was regarded as "a sym-
bolical shadow of the pure land in
heaven," and not after the manner of
the ‘Jewish mythology.” ™ The Jews,
on the other hand, were thinking in
terms of a world order in the land
of Israel that would be the kingdom of
God, and chief in the leadership
among the nations would be the
people of Israel. Origen could see
nothing but further decline for them
because of the gravity of their sin.?

Eusebiusof Caesereainhis Ecclesiz

History contended that Old Testa-
ment prophecies had been fulfilled in
Jesus the Christian Messiah, and
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power and leadership in [srael had
come into the hands of the Christian
Messiah and Christian teachers and
would remain there until the Messiah
returned in triumph to claim his
kingdom.! It almast seems as though
Eusebius were writing a textbook for
anti-Semitism:

The Jewish Laws, as given to them
by their fathers, have become null
and void, the ability to maintain
their worship as prescribed has been
taken from them; they have been
deprived of political autonomy, and
they are the slaves of their foes;
their shrine is in ruins; their capital
has been burnt down and settled
by aliens; the Jews themselves have
- been scattered among all the nations
throughout the world and have no
hope that their disaster will end...;
the historic world mission of the
people of Israel has been taken
from them and has been given to the
Christian churches.!!

Eusebius, far from expecting the
restoration of Israel, foresaw its
destruction. He said that the only
reason Isaiah did not make this tragic
end explicit was that he was con-
cealing “. . . the last defeat of the
Jewish nation in order that they
should keep the sacred writings and

| not destroy them when they under-

stood that the prophecies would be ful-
filled to their own detriment and to
the benefit of thase who were sum-
moned from among the Gentiles."1?

After 313, Christianity, according
to Y.F. Baer, “turned from a per-
secuted sect into a power that both
persecuted and afflicted others.”
Cecil Roth in A History of the Jews in
England reports the nature of this
perseculion:

The Church (and its over-ready
disciples, the Christian em-
perors) frowned on their inter-
course with true believers on
cqual terms, hampered their
ownership of land, and flatly
forbade them not only to have
Christians in their employment,
but even to acquire moral
authority over them in a pro-
fessional capacity. Slowly, they
were driven out of ordinary
activilies, and restricted to those

for which their international

connexions, their adaptability,

and their acumen gave them
perhaps special qualification

English Crusaders were especially
cruel in their persecution of the Jews,
whom they denounced for enjoying
their ill-gotten wealth while the

soldiers were fighting to recover the
Holy Sepulchre, expelling Muslims
from the Holy Land and avenging the
Crucifixion. Entire Jewish commu-
nities were exterminated. Occasionally
a community would save itsell by
submitting to baptism."

In 1290 the Jews were expelled
from England, in 1492 from Spain, and
shortly thereafter from Portugal and
Navarre. It was necessary for them to

seck refuge in the Muslim Ottoman
Empire, for Western Europe was
closed to them.

Thus, while not denying Jews en-
trance into the kingdom of the Chris-
tian Messiah on an individual basis,
provided they converted, orthodox

Christianity denied them their exclu-
sive claim to a national kingdom, their
sacred claim to the land, and the ex-
pectation that a third temple would be
built on the site of the other two.
Instead, the church became the New
Israel, composed of Gentiles and Jews
who accepted Jesus as the Messiah;
they, and they only, became the heirs
of the promises in the old covenants,
now spiritualized to avoid the old
covenants’ nationalistic and territorial
aspects.




After Constantine the church be-
came so comfortable with this image of
itself that it lost its longing for the
eschaton, the End of Time, when
Christ would come again in final glory
By the fifth century Augustine in
the City of God advanced the theory
that the Book of Revelation was to be
understood as spiritnal allegory. His
view —that the millennium was inaug-
urated with the birth of Christianity
and is fully realized in the church—
immediately became orthodox doc-
trine.’® Millenarianism was ruled

heresy: there was to be no earthly
millennium to be presaged by the
conversion of the Jews and their re-
turn to Palestine.

All of this is o say that anti-
Semitism characterized the church
from 135 C.E until the 17th century.
The church blamed the Jews for re-
jecting their true Messiah and cruci-
fying Him, and church doctrines
moved progressively away from
Judaism to accommodate a prepon-
derantly Gentile church.

The Roots of
Christian Zionism

With the 16th century and the Refor-
mation came some softening of the
church’s traditional anti-Semitism,
although S. Ettinger reports that the
new century brought little relief to
the Jews. He says that Reformation
leaders ™. . . saw religious tolerance as
a Satanic principle enabling each man
to go to hell in his own way"1 Martin
Luther held that Jews should be ex-
pelled from the country, forbidden to
worship God, their prayerbooks and
the Talmud confiscated, their syna-
gogues burned, and their homes
destroyed 1

On the other hand, it was during
this century that the stage was set for
the emergence of the philo-Semitism
of the 17th century. With the Refor-
mation came the replacement of an
infallible Church as represented by the
Pope in Rome with the infallible
Word of God as represented by the
Bible. Every person became respon-
sible for reading and interpreting the
infallible Word, opening the door
to an infinite number of innovative
understandings of Scripture, including
millenarianism.

The Reformation, consequently, was
a time of Hebraizing or Judaizing of
Christianity, and Protestants, pre-
occupied with the world to come,
sought answers in the eschatology of
the Judaic tradition. Instead of inter-
preting prophecies of Jewish return to
Palestine as having taken place fol-
lowing the Exile, as had been the case
in the church’s earlier interpreta-
tion, Reformation Bible literalists
began to sce the Jews as a nation set
apart and due 10 return 1o the land
of Palestine in order to prepare for the

Second Coming.1*

Latin, French and English were re-
placed by Latin, Greek and Hebrew as
the languages of the well-furnished
scholar. Christian laity, as well as
clergy, joined the rabbis in the study
of the Old Testament, rabbinical and
Cabalistic literature, the last being a
collection of the treasures of ancient
wisdom whose messianism influenced

Protestant eschatological thinking.®

The incorporation of Hebrew
studies in Protestant universities was
important for the development of
eschatology and the corresponding
interest in and affection for the Jews.

In 1549 Hebrew studies began to be
emphasized in England, and by 1600
the country could boast of a number
of able Hebraists on whom King
James could rely in the translation of
the Old Testament into the Author-
ized Version of the Bible. They could
not ignore rabbinical comments pre-
dicting 2 glorious future on earth for
the ]ews}‘

Growing interest in Hebrew studies
had three effects on eschatology and
attitudes towards the Jews: the passi-
bility for students to adopt Jewish in-
terpretations of Old Testament
prophecies of a future literal restora-
tion of the Jews to Palestine; students
could interpret the word “Israel” in
Romans 11:25f to mean the total
Jewish community, and the Geneva
Bible was largely responsible for the
diffusion of the doctrine of the con-
version of the Jewish people; the rab-
binical practice of translating a day in

prophecy to mean a year enabled
students who were convinced that the
end of the world was upon them to

determine the date of the
millennium. 2

There was within Reformed Protes-
tantism a growing consensus that the
Bible was the Word of God written
under the direct verbal inspiration of
the Holy Spirit, all books being
equally inspired. The plain literal
sense should be taken as the proper
meaning of Scripture, sllowing for
allegory and metaphors. This princi-
ple of interpretation allowed students
to despiritualize the Jewish eschaton
(reversing Augustine) and to preach
the literal restoration of the Jews
instead of reinterpreting Old Testa-
ment prophecy to make it speak of a
New Israel, i.e., the church.2?

The Reformers, who believed that
prophecies of the “last days” per-
tained to the age in which they were
living, were led to the conclusion
that Daniel and Revelation outlined
church history from the beginning
of the Christian era to the Last Judg-
ment. They retained the Augustinian
eschatology which held that the mil-
lennium equalled a thousand years of
church history, but their interpreta-
tion of Revelation 13-19 was not very
different from that of the millenar-
ians who were to come later. Before the
Last Day all the enemies of Christ
were to be destroyed. They foresaw the
defeat of the papacy and the Turks,
so that there was eschatological relief
from the Muslim encroachment upon
Christian Europe and the threat of
Roman Catholic resurgence i+

During the Reformation Protestant
sects saw the end-times in the wars
on the Continent, in the persecution
they suffered at the hands of the
Church, and in the Reformation itself.
“In this context,” writes Regina
Sharil, “the many biblical prophecies
about Israel’s future took on a keen
significance and many sects were con-
vinced that the fulfillment of the
prophecies would involve contem-
porary Jews in one way or another.”s

Towards the end of the 16th century
there appeared on the Continent the
first speculation on millennialism
coupled with the idea of the restora-
tion of the Jews. Michael Servetus, a
Unitarian, believed that the ingather-
ing of God’s Chosen People meant the
Jewish people as a nation. He was
accused of being an “anti-Trinitarian
Judaizer” and was burned at the stake
as a heretic. Not long thereafter,
Francis Kett, an Englishman, echoed
the same sentiments and came to the
same fate as Servetus.% But less than




10 years later Thomas Brightman
(1562-1607) was to espouse a thorough-
going millenarianism with impunity,
as we shall see.

As we study the roots of philo-
Semitism, which was to emerge in the
17th century, it should be noted that
Cecil Roth largely attributes the out-
burst of that phenomenon to the bib-
licism growing out of the Reformation.
The English, he wrote, found their
sell-definition in Scripture. Hebraic
word and ideals came to permeate
their speech, thought and politics #

The Puritans especially identified
with the vicissitudes of the Children of

Israel. As Roth says, “Their own his-
tory was thus the continuation, their
own lives the reflection, their own
achievements the fulfillment, of the
experience of a Palestine of so many
centuries before; for they were, in
very deed, the Jews.” The identi-
fication was so complete that some of
the Puritans wanted to use Hebrew
in their prayers and Scripture reading
and to have the Mosaic law enforced
in the land. Some even converted to
Judaism, Roth concludes that at the
very least there was a much increased
sympathy for the so-called “ancient
people of God.™

Millennialism and
Philo-Semitism

Above all, it was the new preoccupa-
tion with eschatology, usually millen-

formed the context in which philo-
Semitism in the 17th century and the
Christian Zionism in our time
emerged.

Philo-Semitic elements in the
thought of the 17th-century millen-
arians supported the readmission of
the Jews to England. A Christian-
Jewish coalition seemed to some
European theologians the most likely
route to the great Redemption. Any
new tolerant millenarian society in
which the Jews would be accepted,
however, would be of brief duration,
for the millenarians did not believe
in the permanence and future of
human political socicty. Ettinger states,
“The acceptance of the Jews into this
society was not for the sake of the Jews
but in order to lead to the realization
of their eschatological hope, to the
abolition of the existing order.”*
Whenever Christians have had an in-
tense interest in the Jews, it has been
because Lsrael has figured so largely
in their millennial hopes.

Peter Toon, editor of Puritans, the
Millennium end the Future of Israel,
gives a detailed account of the mil-
lennialism of the 17th century. He
states that, while neither Augustine
nor Calvin taught it, Calvinists, under
the leadership of Theodore Beza,
William Perkins, Elnathan Parr, and
Robert Baillie, came to include the
doctrine “. . . that near the end of the
age large numbers of Jews, or perhaps
the whole Jewish people, would be
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converted to Christianity from Juda-
ism, and by their conversion bring
great blessing to the Church on
earth.”! That doctrine, incorporated
in the Geneva Bible, became the
basis for most of the Puritan interest
in the Jews.

As noted, less than a decade after
Francis Kett was burned at the stake
for preaching that the ingathering
of God's Chosen People meant the res-
toration of the Jewish people as a
nation, Thomas Brightman was ccho-
ing the same thoughts. As early as
1609, he departed from Augustinian
amillennialism to encourage Protes-
tants by insisting that Christ would
come soon to dispose of the papacy
and destroy the Turks and Rome.

Brightman was of the opinion that
the resurrection foreseen by Daniel
12:2 referred to the restoration of the
Jewish nation and their conversion
to Christianity He believed that the
first millennium extended from the
suppression of the heathen Emperors
by Constantine, i.e., [rom the 4th cen-
tury, until 1300. The invasion of
Europe by the Turks in the 14th cen-
tury was the “loosing of Satan for a
little while.” It would not be long until
the conversion of the Jews.

The batlle of Gog and Magog (the
Turks and their allies) would take
place during a second millennium.
The Jews would become Christian,
and the Turks would surround them in
their ancient homeland. “At this
point,” wrote Brightman, “God will
intervene on behalf of His ancient
people and His Church and destroy

their enemies (Revelation 20:10) and
cause the full conversion and restora-
tion of the Jewish nation which will

be as a great resurrection (Revelation

20:11, 12)."%

Brightman, who has been called the
father of the British dactrine of the
Restoration of the Jews, had many
followers, among them Sir Henry
Finch, the most eminent legal
authority of his day. Sir Henry was
jailed for inviting the Jews to reassert
their claim to the Promised Land
and for calling on Christian kings to
pay homage to them.% He joined
William Gouge, lecturer at St Anne's,
Blacklriars, to publish in 1621 The
Jews. ..., which
the passages in the Old
and New Testaments which relate to
the conversion of the Jews and their
restoration to Palestine.™

Finch promised the Jews “. . . that it
was God's intended purpose ‘to bring
thee home againe, & to marry thee to
himselfe by faith for cuermor
be the joy of the earth, the mo:
Church that euer eye did see.”

The principle of biblical interpre-
tation adopted by Finch and Gouge
was that the words “Israel,” “Judah,”
“Zion,” and “Jerusalem” refer to the
fMeshly descendants of Abraham or the
places where they lived. “Therefore,
passages which speak of a return of
these people to their own land, their
conquest of enemies and their rule
of the nations are to be taken literally,
not allegorically as of the Church ™

A second principle they employed
was that the one final enemy of Christ
was called by various names in the Old
Testament. “The Turks,” they said,
“are thus called ‘Gog and Magog.’
‘king of the north,” and ‘Leviathan. "#

Finch and Gouge set actual dates for
the end-times and foresaw the con-
version of the Jews:

The first to be converted will come

from the North and East Quarters

of the earth . . ., and this conversion

will oceur when the Turkish tyranny

in Europe had lasted 350 years . . . .

As they travel towards Canaan, the

river Euphrates will open up

before them even as did the Red Sea
for Moses . . .. When the Turks
hear of this, they will be afraid . ..
and will, with their allies, form

the armies of Gog and Magog to at-

tack the Jews. ... But God will

intervene miraculously to fight for

His ancient people . .. and will

destroy the Turks by the side of the

Sea of Galilee . . . This battle will
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occur 45 years after the lirst con-

version of Jews and 395 years after

the coming to power of the Otto-

man Empire . .. .4

Brightman was writing his brand of
millenarianism as early as 1609 and
Finch and Gouge in 1621, but it was
not until mid-17th century that the
Golden Age of millenarianism
dawned, ushered in by a mounting
interest on the part of Puritans in the
growing wave of Jewish Messianic
expectations. Among Hebrew scholars
there was a growing expectancy that
the advent of the Messiah was im-
minent. Rabbi Menasseh ben Israel,
highly esteemed in Amsterdam by
Jews and Gentiles alike, refused to set
an exact date for the end of this age,
but he indicated that *. . . the time of
redemption is at hand.™ Interest-
ingly, Christians and Jews agreed that
the Messiah would reveal himself to
Israel during the period 1650-1656.4

Conversion of the Jews was neces-
sary before the kingdom of Lsrael
could be restored, and the kingdom of
Israel had to be restored in order
for the kingdom of Christ to appear.
As early as the first decade of the 17th
century, Thomas Brightman was wait-
ing expectantly for the conversion of
Israel: “. .. These men beinge dis-
persed every where amonge all Na-
tions, shall be at last converted to the
true faith, and shall mourne with an
earnest sorrowe, both for theire fore-
fathers horrible wickedness, as also for
theire owne so long obstinacy.”
Like the millenarians of the 20th cen-
tury, those of the 17th assumed that
prophecy was to, for;, and about Jews.
For Brightman, the resurrection fore-
seen by Daniel referred to the restora-
tion of the Jewish nation and their
conversion to Christianity.

Sir Henry Finch concluded that the
“fifth monarchy"” in Daniel would
be the kingdom of the Jews, and
Ephraim Huit saw all of Daniel's
prophecies as predictions of [srael's lot
in the dispersion, its coming restora-
tion, its conversion to the true Messiah
(Jesus), its return to Judaea, and
“planting themselves a Christian
church, exercising dominion over
their former oppressors."®

The millenarians put forth an in-
teresting, if self-serving, rationale for
the readmission of the Jews to
England. Brian W. Ball says, “Both
Christians and Jewish theologians
agreed there was to be a gathering of
the Jews [rom their dispersion, but
since such a gathering could not

transpire until the dispersion was itself
complete it could be reasoned, with
a degree of logic, that the Jews must
first be admitted to England . .
for England was considered one of the
“four corners of the earth.”™#
Pseudonymous ].]J. Philo-Judacus
argued that Jews should be readmitted
to England on the ground that it was
ry prelude to the Second

If any one that would truly further
the coming of our Lord to judg-
ment, and does desire that those evil
days spoken of and predicted by
him might be shortened; let him
first study how to further their con-
version, because the other cannot be
accomplished until all the elect
and chosen Hebrews be made ves-
sels ready prepared to abide forever
in those heavenly mansions above. ¥

Lucien Wolf declared, “. . . inas-
much as the conversion of the Jews was

an indispensable preliminary to the
millennium, their admission to
England, where they might meet the
godliest people in the world, was
urgently necessary.™ Edward Spencer
wrote Rabbi Menasseh ben Israel that
- believed the English were

the Jews.

Joseph Mede believed that the
Jewish people in their entirety,
wherever they were, would be trans-
formed. Nathaniel Homes, both mys-
tical and practical, believed Jesus
would appear in the clouds to accom-
plish the universal conversion of the
Jews, but he also advocated discussions
with the Jews based on Jewish mes-
sianic expectations. “We all, both Jewes
and Gentiles, that have been candid
enquirers into the Scriptures, have
from the b:-gmmng looked for His
further coming .. ..™

The Restoration
of Israel

Seventeenth-century millenarians ex-
pected the conversion of the Jews to
culminate in the return of the Jews
to Palestine. By the middle of the
century the English were ready to hear
a rabbi say what Christians had not
been willing to hear for 1600 years,
i, the Jews will return to Jerusalem.
Some Protestant theologians had
been saying this for hall a century, but
their emphasis had been on the con-
version of the Jews.st

Events were taking place that were
taken to be signs of the “soon™ return
of Christ, Rumors arose that Jews
were mobilizing in Asia Minor to wage
war against the Turks and that
Judaeans had been delivered from a
serious drought by prayer and fasting.
The signs multiplied and they pomied
to the year 1655.%

Ball sums up the mood of expec-
tancy in the 1650's:

The seventh angel, then, had long

since begun to sound, the re-

maining vials were about to be

poured forth, and the final blast of

the seventh trumpet would soon

be heard heralding the finished

mystery. Every lhing pointed to

an early transition of the earthly

kingdoms to the righteous king-

dom of God.®®

The Turco-Judean war would dis-
pose of the Antichrist, Turkey Some-
how, the demonstration of the superior-
ity of English Christianity in bringing
about the conversion of the Jews
would be responsible for the collapse
of the papacy.’*And, with the Anti-
christ removed, the way would be clear
for the kingdom of Christ.

Thomas Goodwin calculated that
the Jews would be converted in mid
1630's, the destruction of the papacy
and the Turkish Empire would occur
before 1700 at the latest, “... after
which, shall begin that great Resurrec-
tion, even at that last Period of 1335,
falling out about 1700, which is the
consummation of all.”ss

Describing the End of Time event, the
extreme millenarian, John Archer, said
it would be like Old Israel in that the
greatest glory would belong to the
Jews, now converted to Christianitys

Mention should also be made of
the Fifth Monarchists, who combined
political activism and avowed
tarism with millenarianism. They were
never actually violent. John Tilling-
has, the most literate of this group,
calculated the conversion and return
of the Jews to occur in 1656, but Rome
would not fall until 1701. He implied
that an English army would overthrow




the Ottoman Fmpire, preparing the
way for the return of the Jews. Fol-
lowing their conversion Christ would
return and reign a thousand years
until the Last Judgment s

The Fifth Monarchists fantasized
rash action. In addition to expecting
an English army to move against the
Turks, one Fifth Monarchist thought
the English should join Sabbattai Sevi,
an Ottoman Jew with Messianic pre-
tensions, because the Jews would have
a major responsibility for setting up
the Millennium % Jews throughout the
Middle East joined Sevi expecting

a triumphant return to Palestine, and
lending some substance to the rumor
that Jews were mobilizing in Asia

Minor for war on the Ottoman Empire.
The rumor, it turned out, was false.

The scenario was not carried out.

In 1649 two English Puritans resid-
ing in Amsterdam petitioned the
English Parliament to join with the
Netherlands in transporting Jews to
Palestine. Joanna and Ebenezer
Cartwright were the first to propose
Jewish Restoration by human action.
Before, Jews and Christians alike be-
lieved that any Restoration would

occur only on divine initiative. ™

With the death of Cromwell in 1658,
the accession of the Stuarts to the
throne in 1660 and the Glorious Revo-
lution of 1688, Puritanism declined
in England. Hebraism and mil-
lenarianism lost intensity, but the no-
tion that Jewish Restoration was a nec-
essary prelude to the Second Coming
had found a secure place in a major
strain of Protestant dogma, not only
in England but also in other countries
of Furope.®

Modern Christian
Philo-Semitism

Christian Zionism was strengthened
by the Enlightenment and Deism of
the 18th century by adding a touch
of realism. The idea of the Restoration
“...was passed on steadily.. from one
generation lo another until the French
Revolution brought about a sudden
radical metamorphosis.”®

Many philosophers of the 17th and
18th centuries espoused Jewish Res-
toration to Palestine, most notably
John Locke who wrote, “God is able to
collect the Jews into one body ... and
set them in flourishing condition in
their own land." Surprisingly, the
philosophers of the Age of Reason

adopted Hebraic accounts of escha-
tology and tried to find scientific
interpretations for the return of the
Jews to Palestine. Isaac Newton
expected the Restoration but could
suggest no manner in which it would
be accomplished #*

Joseph Priestley, discoverer of
oxygen and a Unilarian minister,
prayed for the conversion of the Jews
and their speedy restoration to Pales-
tine. He was answered by Rabbi David
Levi who said he had no intention
of converting to Christianity and that
the redemptive mission of the Jews
could be accomplished in the disper-

sion, ot in any Restoration # Again,
Napoleon received little encourage-
ment from Jews when he sought to
muster Jewish support for his Oriental
Campaign by offering to set up a
Jewish state in Palestine,

If the Jews lacked ardor for the
Restoration, there was no lack of en-
thusiasm among the millenarians.
They set up their premise and
demonstrated that a certain succession
of military and political events were
confirming their prognostications,
“._thus engendering in the public the
beliel that what was happening before
their eyes was the very apocalyptical
sequence of events that had been pre-
dicted in the prophecies on the Latter
Days."® The French Revolution and
Napoleon's Oriental Expedition pro-
vided the historical events that were
taken as signs of the approaching end
of the age.

The French Revolution, then, was an
invigorating tonic for millenarian-
ism. E.R. Sandeen in The Roots of Fun-
damentalism wrote, “The violent up-
rooting of European political and
social institutions forced many to the
conclusion that the end of the world
was near.” Students of prophecy were
nearly unanimous in interpreting
the elimination of papal power in
France and the confiscation of church
property as a fulfillment of proph-
ecies in Daniel 7:15-28 and Revela-
tion 13. Tt was the prophetic Rosetta
Stone to crack the code between
prophecy and history, says Sandeen,
and with it there were no limits to

the paossibility of discovery
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Resurgence of
Millenarianism

There was, for example, the newly
rich Lewis Way, who, after carefully
reviewing the prophecies relating to
the Restoration of the Jews, bought
np the London Society for Promoting
hris amtyamung!hc]ewsand
turnrd it into “a missionary society
devoted 1o the training and support of
Jewish converts to Christianity, who
were sent into eastern Europe, Russia
and the Middle East.™® The society,
more successful in promoting Protes-
tant Zionism than anything else,
published the Jewish Expositor and
was responsible to a large extent for
getting established as a plank in
the millenarian creed “... the restora-
tion of the Jews to Palestine — the

return of the chosen people to the
promised land."®

Sandeen agrees that Protestant
Zionism, (what I choose to call Chris-
tian Zionism, a form of the more gen-
eral phenomenon which I have termed
philo-Semitism) is the result of lit-
eralistic biblicism:

-.millenarian interest in the restora-
tion of the Jews stemmed explicitly
from the interpretation of prophecy.
The prophetic text which described
the cataclysmic events apparently
fulfilled in the French Revolution
also predicted the second advent

of Christ and the restoration of the
Jews. The prophetic timetable had
Joined the expectations inextricably.
The millenarian accepted both
events as the will of God, prayed for
the coming of both, and, 1f he could
not work for the accomplishment of
the second advent, did what he
could to aid the cause of Palestinian
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resettlement..., There can be no
question that the millenarian move-
ment played a significant role in
preparing the British for political
Zionism.™

Notice the connection between
philo-Semitism, now more focused on
Zionism than in the 17th century,
and the development of modern mil-
lenarianism. A series of articles, pub-
lished pseudonymously under the
name of Basilicus by Lewis Way in the
Jewish Expasitar. converted many of
the subsequent leaders of the millen-
arian movement to the doctrine of the
premillennial advent.’!

During the first week in Advent in
1826, a score of millenarians gathered
at the Albury Park estate of Henry
Drummond to discuss prophetic
truth. According to Sandeen, “The
Albury conferences, more than any
other event, gave structure to the
British millenarian revival, consoli-
dating both the theology and the
group of men who were to defend it

The Albury conferences were
shaped by Christian Zionistic as well
as millenarian influences. Henry
Drummond, host for the Albury con-
ferences, was the grandson of Henry
Dundas, in whose home he grew up.
Henry Dundas was closely assoctated
with the London Society for Promot-
ing Christianity among the Jews, as
were many of those attending the
conference at Albury™ One might say
that early fundamentalism and Chris-
tian Zionism had interlocking boards
of directors.

“The Albury conference was made
up mostly of Anglican clergymen with
very few Methodists or dissenters,
whereas the millenarians of the 17th
century were mostly Puritans. Their
main topics of discussion included
prophetic chronology, the second
adventand the restoration of the Jews.?

A published summary by Henry
Drummond of conference agreements
appeared in 1829:

1. This “dispensation” or age will

not end “insensibly” but cataclys-

mically in judgment and destruction
of the church in the same manner
in which the Jewish dispensation
ended,

2. The Jews will be restored to Pal-

estine during the time of judgment.

3. The judgment to come will fall

principally upon Christendom.

4 When the judgment is past, the

millennium will begin.

5. The second advent of Christ will

occur before the millennium.

6. The 1260 years of Daniel 7 and
Revelation 13 ought to be measured
from the reign of Justinian to the
French Revolution. The vials of
wrath {Revelation 16) are now being
poured out and the second advent
is imminent.”

While Sandeen is of the opinion that
the future shape of fundamentalism
was determined in these Albury con-
ferences, the dispensationalist brand of
premillennialism that was to have
such an extensive effect upon Ame
can fundamentalism traces back to the
futurism of John Nelson Darby. Darby
was at first a Church of Ireland clergy-
man and later one of the main
founders of the Plymouth Brethren,
and his theology gained vogue in
America in the Scofield Reference
Bible published in 1909.7

Darby disagreed with the Albury
historicist interpretation of the Book of
Revelation which held that the first
fifteen chapters of Revelation had al-
ready been fulfilled and that, in 1827,
Lumpcan istory was hovering some-
where between the twelfth and seven-
teenth verses of Revelation 16.77 Taking
his new futurist pasition, Darby
claimed that none of the prophecies
after the third chapter of Revelation
had been fullilled and that this dis-
pensation (hence the name of his
party) would have to end before any of
them would be fulfilled. Further-
more, he rejected the year/day theory
that the 1260 days ended in 1798.7

Darby then introduced two new
ideas: that the dispensation of the
church is a sort of “parenthesis” in the
calendar of prophetic fulfillment be-
tween the sixty-ninth and seventieth
weeks of Daniel; and that there will
be a sccret rapture of the church. He
said that there would be two second
comings. The first, the secret rapture,
will occur when the church will be
removed from the earth secretly. The
second, the public appearance of
Christ, would occur in the manner of
Matthew 24.

It is this secret rapture, this “any-
moment coming,” which proved one
of the greatest attractions of dispen-
sational theology. According to Darby,
when the church was founded, the
fulfillment of prophecy ceased and
will not recommence until the secret
rapture, In other words, the history
of the church is a great gap in the
history of prophetic fulfillment about
which the prophets knew nothing

By taking present and past events
since the founding of the church out
of the realm of prophecy Darby thus
relieved himself of the responsibility
of fitting them into any kind of pro-
phetic timetable. While historicists
were always looking for another
prophecy to be fulfilled as a herald of
the Second Coming, Darby did not
consider that any event stood between
him and the rapture.

Darby summarized his ecelesiology:

The church in this new dispensa-

tion of grace was so much a mystery

that it had been hidden even from
the prophets of the Old Testament.

Israel had been a worldly kingdom

with material promises and bless-

ings. The Messiah had come to [ul-
fill that worldly kingdom but had
been rejected by his people. When
that happened, God had broken the
continuity of history, stopped the
prophetic clock, and instituted the
church. When the church is rap-
tured out of the world. this clock
will start again and God will return
to the task of dealing with the
earthly problems of Israel. Only
then will the final events predicted
in Daniel — the events of the
seventieth week — occur®

It should be noted that Darby did
not abandon the essential concerns
of millenarianism, i.e., prophetic
chronology, the Second Coming, and
the restoration of the Jews to Palestine.
Indeed, his insistence that prophecy
was to the Jews set the stage for a more
intense form of Christian Zionism
in the 20th century.

Darby spent seven years in the
United States and Canada between
1662 and 1877. His most influential
convert was James H. Brookes, pastor
of two large Presbyterian churches
in St. Louis: It was Brookes who
tutored a young lawyer, Cyrus
Ingerson Scofield, in Darbyism.
Scofield, with much help from Ao C.
Gaebelein, a German immigrant who
was one of the most able apologists for
dispensationalism, published the
Scofield Reference Bible in 1909. The
work met with immediate success.
“The section headings and parallel
passages opened up the format of the
text and made reading much easier,”
says Dewey M. Beegle™ The notes and
references laid out in clear fashion
the dispensational system of proph-
ecy.”™ Without the Scofield Reference
Bible it is doubtful that dispensation-
alism would have captured the funda-
mentalist rank-and-file as it has.




Israel, Fulfillment
of Prophecy

The Zi expectations of millen-
arianism changed during the 19th
century. The millenarianism of the
early 19th century was historicist, re-
suming the 17th-century assumptions
that, before the Second Coming,
would come the conversion of the Jews
and their restoration to Palestine

By the end of the 19th century, the
futurist party of John Nelson Darby
dominated millenarianism, and, ac-
cording to them, all prophecies con-
cerning Israel that were not fulfilled
before the beginning of the church
will not be fulfilled until after the
Second Coming, conversion of the
Jews coming in the tribulation (a
period of sulfering at the end of the
present age of seven years duration
foretold by Daniel and from which the
church will be rescued) and restora-
tion coming in the millennium.

If that is true, then modern Israel
cannot be a fulfillment of prophecy,
unless there is a community of uncon-
verted Jews in Jerusalem at the time of
the Second Coming. ]. Barton Payne
in Encyelopedia of Biblical Prophecy
suggests that Zechariah 12:10b is
speaking of the Jews when the prophet
writes, ““The house of David and the
inhabitants of Jerusalem'... shall look
upon the divine Messiah whom they
have pierced.™

By placing the conversion of the
Jews in the tribulation and outside the
age of the church, millenarians are

relieved of the responsibility for the
conversion of Israel. Indeed, this in-
terpretation of Zechariah 12:10b, sug-
gesting as it does the existence of a
community of unconverted Jews in
Jerusalem to be witnesses to the Sec-
ond Coming, legitimizes the modern
state of Israel, on the one hand, and
removes that nation as an object of
evangelism, on the other, since success
in converting Jews would be a hin-
drance to the fulfillment of prophecy.
Although millenarians no longer
emphasize their role in the conversios
of the Jews, most do see Israel as a
necessary reality before the Second
Coming.

Instead of seeking the conversion of
Israel, Christian millenarian Zionists
wait for the fulfillment of that
prophecy in the millennium. Instead
of expecting the restoration of Israel,
they have become apologists for the
state of Israel in the United States.
Their efforts are calculated to achieve:
the legitimation of the modern state
of Israel on the grounds that it is
divinely ordained by prophecy; the
aflfirmation of Israel’s right to ereiz
Israel, including the West Bank; the
assurance of Israel that the Conserva-
tive Evangelicals are committed to
work in America for Israel’s security;
and the affirmation of the Jews as
god’s Chosen People — that God
blesses those who bless the Jews and
curses those who curse the Jews.

The Legitimation
of Israel

We have seen how Zechariah 12:10b
has been used to legitimize the present
state of Israel. The maost easily docu-
mented fact is that the Dispensa-
tionalists, who designate themselves as
“Conservative Evangelicals,” hail the
modern state of Israel as an unmis-
takable sign of the imminent Second
Coming of Jesus Christ. Prominent
representatives of the Conservative
Evangelicals met in Washington, D.C.
on November 11, 1982, following the
Israeli invasion of Lebanon, and
adopted an Evangelical Christian Dec-
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laration of Support for Israel and

the American Jewish Community as-

serting, among other things:
We are committed to the security of
Tsrael. We believe all of the Holy
Land is the inalienable possession of
the Jewish People; that the prom-
ises made to Abraham, Isaac and
Jacob have never been abrogated;
and that the establishment of
meodern Israel is an undeniable ful-
fillment of biblical prophecy, the
herald of the Coming Messiah.... We
believe that Jews everywhere

remain “the Chosen People of God”
and that God blesses those who
bless them.®
At the Blair House 1n Washington,
D.C., before Carter's term had ended,
eight influential Conservative Evan-
gelical preachers listened to Men-
achem Begin, and then heard Rew.
Jerry Falwell, leader of Moral Major-
ity, read a letter to Mr. Begin that said,
“We proclaim that the Land of Israel
encompasses Judea and Samaria as
integral parts of the Jewish patrimony.
with Jerusalem as its one and indivis-
ible capital... Israel stands as a bulwark
of strength and determination against
those, who by terror and blackmail,
threaten our democratic way of life.”#
In fact, Falwell became so expansive
in his interpretation of Genesis 15:18
that he foresaw the boundaries of the
state of Israel extending from the
Euphrates in the north to the Nile in
the south, encompassing present-day
Iraq, Syria, Turkey, Jordan, Saudi
Arabia, Egypt, Sudan, Lebanon and
Kuwait. But, according to Falwell, all
Menachem Begin has tried to do, as
an instrument of God, is preserve
that which has already been delivered
to them.®
Where Israel’s security is concerned,
Falwell is in an unacknowledged di-
lemma. He zealously assures Isracl
that the United States will not desert
it, and he seeks to rally American
support, warning that, without that
support, Israel would be driven into
the Mediterranean overnight. From
a faith perspective, however, he is
sanguine about Israel’s prospects for
survival with or without our help;
he firmly believes that the United
States and the Soviet Union combined
could not defeat Israel because God
Almighty has His hands upon them ®
So enthusiastic is Jerry Falwell in
his estimation of the Jews that he
relegates Gentile Christians to the role
of second-class citizens in the pres-
ent dispensation. The value of Chris-
tians lies in the support they provide
for Israel. “God deals with nations
in relation to how nations deal with
Israel,” he contends. “1 believe God
blesses America and has blessed
America because we have blessed Abra-
ham and have blessed the Jews. I
think if America, for example, turned
against Israel, our value to God
would cease to be. We are important to
God only if we are meeting God’s
priorities on this earth.™®
What Falwell and others have ac-
complished in reaching the masses via
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television and radio, Hal Lindsey has
accomplished via the printed word

in his numerous publications. Lindsey,
in referring to the significance of
Israel for prophecy; writes, “The one
event which many Bible students in
the past overlooked was this para-
mount prophetic sign: Israel had to be
a nation again in the land of its fore-
fathers.™ He sees Israel involved in
three ways in the later days: “First,
the Jewish nation would be reborn in
the land of Palestine. Secondly, the
Jews would repossess old Jerusalem
and the sacred sites. Thirdly, they
would rebuild their ancient temple of
worship upon its historic site.” J.
Barton Payne in Encyclopedia of Biblical
Prophecy places all three of the pre-
dictions to which Lindsey refers in the
millennium %

According to Lindsey, two of these
events have already taken place. The
nation of Israel is a reality. In 1967,
Israel took possession of East Jeru-
salem, i.e., the Old City and the sacred
sites. And today there are dedicated
millenarians who are collaborating
with radical Zionists to fulfill the third
event, the millennial temple of
Exekiel 40.

An American businessman and
Christian fundamentalist, Terry
Reisenhuver, is said to be involved in
the purchase of land in the West Bank
and Jerusalem for the Israelis, but his
primary objective is to carry out bib-
lical prophecy “by rebuilding in Jeru-
salem the Third Temple on the site
now occupied by the Dome of the
Rock mosque, the second (sic) holiest
spot in Islam.™! An organization has
been created called the Temple Mount
Foundation whose objective is “. . .
the building of the Third Temple on
Temple Mount,” this according to a
report in Davar dated January 23, 1983,
Davar quoted Yehuda Perach, a
Knesset member, as saying that the
foundation has already “tens of mil-
lions of dollars” at its disposal and that
it has 20 American millionaires ready
to provide additional support.™

Two violent attempts to erate
the Temple Mount” recently have
taken place. Last year Alan Harry
Goodman, an American, stormed into
Al-Aqsa Mosque, armed with an
army-issued M-16 rifle, killed a guard
and wounded 4 other Arabs.%%
Another attack on the same area was
repulsed on March 10, 1983, when
police arrested 42 Jewish settlers in-
volved the Kach movement, which has
as its goal the expulsion of all Arabs

from so-called “Greater Isracl.™s¢
According to Middle Fast correspon-
dent Grace Halsell, “Increasingly
Zionist fanatics —Israelis and
Americans—are plotting to destroy
Islam’s sacred Al-Agsa Mosque and
the Dome of the Rock in Jerusalem. It
is said that many of Israel’s highest
officials sanction Zionist plans to
destroy the mosque, the site from
whence Prophet Muhammad ascended
into heaven, and to build a Jewish
temple there.™

Christian Zionists, uncritical of any
action undertaken by the Israeli gov-
ernment, apparently have the same
rationale for supporting such actions.

Israeli officials and other pro-Isracl
supporters are confident that there
is much potential and actual support
among the 40 million (their esti-
mate) Conservative Evangelicals in
America, and the potentially 70 mil-
lion worldwide. While many liberal
American Jews and Israelis do not
subscribe to the methods of biblical

interpretation and the eschatological
conclusions of the Christian Right
they consider it expedient not only to
accept but also to cultivate support
among the Evangelical Right. “Given
our problems,” one Israeli official
said, “We can’t afford to be too picky
about accepting support. We'll take

it from wherever we can get it.”% Ata
meeting of the National Jewish Com-
munity Advisory Council, held as long
ago as June 1970, Rabbi Mare Tan-
nenbaum said that the American
Jewish Committee, “spends 50 percent
of our funds to improve the image

of Israel among conservative Chris-
tians and receives 70 percent support
from them."¥ Israeli officials “. . . do
not believe that the Christian Right
should be neglected even if many lib-
eral American Jews and Israelis may
be turned off by the Moral Majority
positions on such sensitive issues as
abortion, prayers in public schools and
women's rights. %

Critique of

Christian

Millenarianism develops when a
community experiences a historical
event that is seen as having prophetic
significance. Philo-Semitism, or Chris-
tian Zionism, is inherent in any literal
interpretation of Old Testament
prophecies; those prophecies were to,
for, and about Israel. When Christians
interpret the Old Testament literally
and fail to avail themselves of New
Testament understandings of Old
Testament prophecy and apocalypse,
they become Judaized and phila-
Semites. Christians in general, how-
ever, need 1o be concerned about the
phenomenon because it has danger-
ous potentials and because it repre-
sents heresy o far as doctrine is
concerned.

As to the dangers: if the radical
Christian Right were to succeed in
taking over the Temple Mount, it
would prompt Islam to embark upon
a“holy war.” Second, latent anti-
Semitism could emerge when proph-
ecy, for some reason, is interpreted in
a way that disinherits Israel. And,
third, Christian Zionism provides an
ever-ready excuse for Israel's viola-
tion of human rights, dispossession of

Zionism

land, expulsions, torture, and eco-
nomic strangulation of Palestinians in
the West Bank, 1o say nothing of the
bombing of the Iraqi nuclear reactor
and the invasion of Lebanon.

In conclusion, it is necessary to eri-
tique Dispensationalist Christian
Zionism as a theological position. One
could dismiss the entire system of
thought with the valid claim that its
method of biblical interpretation is
flawed. As Dewey Becgle has pointed
out in Prophecy and Prediction, the
Dispensationalists employ 2 double
standard: literalism in the interpreta-
tion of prophecy and figuratism in the
interpretation of history. Actual his-
torical persons and events are treated
as unimportant in themselves but
only 5o as “types.™ Daniel P. Fuller
finds their interpretive methods faulty,
“. .. both internally inconsistent and
unable to harmonize itself with the bib-
lical data. The problem is that its
adherents have proceeded non-induc-
tively in that they have zccepted the
distinction between Israel and the
church before examining all the rele-
vant data on the question."1%




Israel and
the Church

The most crucial question in the cri-
tique of Christian Zionism has to do
with the doctrine of the church. Are
Israel and the church two separate
entities, with God dealing with the
church in this dispensation and com-
mitted to dealing with Israel as His
Chosen People in the tribulation and
the millennium, as the Dispensa-
tionalists teach? Or is the church the
New Israel, the inheritor of the prom-
ises made to Israel in the Old Testa-
ment, so that any future dealing with
Israel as a nation is obviated, as the
church has traditionally believed?

Over against the Dispensationalist
view of Israel as separate from the
church and inheritors of an uncondi-
tional and everlasting promise of the
land in the Abrahamic covenant there
is Dewey Beegle's argument that the
promise was time-limited. Beegle
acknowledges that the English ren-
dering of the Hebrew in Genesis 13:15
is “T will give to you and your descen-
dants for ever,” but he points out that
a proper rendering of the Hebrew
is “until a long time,” a term relative
to the horizon of the speaker. It could
mean for a life time or until the end
of an age .19l

Furthermore, Beegle denies that the
promise was unconditional. Genesis
18:19 makes that clear: Abraham is to
instruct his people in the way of the
Lord, “so that the Lord may bring
Abraham whathe has promised him.™%?
Beegle goes on to demonstrate how
Israel failed to keep the terms of
conditional covenants and how their
tenure in the land was limited.

Rabbi Elmer Berger in “Jerusalem
in Jewish Perspectives” implies that
the covenants are conditional. He
argues that prophecy is not validated
by the land and that ™. . . the sanctity
of the land is not intrinsic to the soil
and the sanctity of the people does
not derive from its physical presence
on the soil. Both were sacred, worthy
of Zion, only when the Divine Covenant
was visibly operative, fully sustained in
the people’s conduet"1% Promises of
land as an eternal possession, then,
are conditioned upon Israel’s meeting
the terms of the covenant. Rabbi
Berger makes the telling point that
Israel is not above judgment, saying,

10

- only a twisted logic or a pros
tuted theology or a corruption of the
genuine prophetic tradition can
employ some different criteria to
judge Israel’s world politics and dip-
lomacy on the grounds that this state
is integrally a part of the Messianic
tradition and therefore its actions
aretheunfolding of the Divineplan.™%
And, yet, that is precisely what the
dispensational Christian Zionists
are doing!

Charles C. Ryrie in Dispensationalism
Today says that Israel and the church
must be continually distinguished
from one another. “All of God'’s pmm—
ises to Abraham and his
continues, “must be literally fulfulled
in the actual people of Israel, the
nation.” Not so, say Albertus Pieters
and W.D. Davies.

Dr. Albertus Pieters, Emeritus
Dosker-Hulswit Professor of Bible and
Missions in the Western Theological
Seminary of the Reformed Church
in America, is author of The Seed of Abra-
ham, an expansion of his T.V. Moore
Lectures at San Francisco Theological
Seminary in 1950. He argues that
the covenant was not established with
all of Abraham’s descendants—twenty
tribes can be traced to him of which
Tsrael was only one. The covenant
was established with a community as-
sociated with Abraham and their de-
scendants, so that religion became an
alfair of the group. “Seed of Abraham™
actually denoted ™. . . all who were
within the covenant whether physi-
cally descended from Abraham
or not.”1%

The promises were not made to
any race but to the continuing coven-
anted community to whom the Sinaitic
covenant was given later to train
them to carry on God's redemptive
enterprise, according to Pieters, and
individuals could refuse to be bound
by that covenant only at the cost of
surrendering membership in the
“Seed of Abraham.™%

More convincing is Pieter's argu-
ment based on Jeremiah’s promise of
a new covenant. Jeremiah prophesied
that God would make a new covenant
with Israel and Judah: “Behold, the
days are coming, says the Lord, when
1 will make a new covenant with the

house of Israel and the house of
Judah. ... Twill put my law within
them, and 1 will write it upon their
hearts; and I will be their God, and
they shall be my people” (Jeremiah
31:31, 33b, RSV). The term “New Tes-
tament” is more properly rendered
“New Covenant” and derives from this
passage in Jeremiah, for very early

in the history of the church Christians
were teaching that that prophecy was
fulfilled in Christ.!® Such was the
unchallenged doctrine of the church
until the 19th century when John
Nelson Darby began teaching that the
New Covenant will only be estab-
lished with the Jewish people in the
millennium. i

The faith of the Christian church at
large is that Jeremiah’s prophecy was
fulfilled at the coming of Christ who
initiated the new covenant before his
death and that the New Covenant
Israel is the church, the heir of the
spiritual promises made to Israel. To
support his belief Picters cites the
tesimony of Hebrews 8-10, perhaps
the most unambiguous proclamation
of the church as the New Israel. Here
Jesus is seen as the mediator of the
new and superior covenant (8:6).
There can be no doubt that the cov-
enant in Christ is the one Jeremiah
promised, so far as the writer of
Hebrews is concerned, for he quotes
practically in its entirety Jeremiah
31:31-34, and he goes on 1o say that the
“old” Sinaitic covenant is *. . . ready
to vanish,” so that the covenant of law
was superseded by the new covenant
of Grace in Jesus Christ.11?

Again, I Corinthians 3 represented
the gospel as tables of flesh which have
taken the place of tables of stone,
the Decalogue. The latter “passeth
away” bul the former remaineth.
“There has been a change of cove-
nants,” writes Pieters. “The Old Cov-
enant of the Law, given to Israel on
Mt Sinai. is done away, and the New
Covenant promised through Jeremiah
the prophet has taken its place.”11!
Dispensationalists contend that the
New Covenant is yet to come into
being and will be established with
Israel in the millennium, despite the
fact that, when he instituted the
Lord's Supper, Jesus said, “This cup is
the new covenant in my blood”
(Luke 22:20).

Pieters engages in a line of reason-
ing designed to establish the church as
the “Seed of Abraham.” He concedes
that Jeremiah’s promise in 31:31-34
was to the “house of Israel and the




house of Judah,” but said be, *. . . the
Christian church in its origin was

an Israelitish body, fully qualified to
claim the promises made to Israel.”12
These “lsraelitish” members of the
first church—all of whom were Jews—
were “the remnant that shall be saved™
(Romans 9:27) to whom Jesus prom-
ised, “Fear not little flock, for it is your
Father's good pleasure o give you

the kingdom” {Luke 12:52).

Paul’s line of reasoning in
Romans 11 is essentially the same as
that above. The “Seed of Abraham™
is the good Olive Tree, the covenanted
people of God. Those whe refused
to accept Christ had been pruned and
no longer counted among the “Seed
of Abraham,” while those who ac-
cepted Christ were the saving rem-
nant, the tree that remained. The
pruned tree represented the “Seed of
Abraham,” the houses of Israel and
Judah, for they had come under the
new covenant which was just as nec-
essary for them, if they were to remain
“Seed of Abraham,” as it had been
for their forefathers to accept the
Sinaitic covenant in order to remain
Israelites. Later other branches, the
Gentiles, were grafted in, but the tree
remained what it had been, Israel,
the “Seed of Abraham.” “With them
our Lord established the New Cove-
nant. This New Covenant Israel is
therefore identical with the Christian
church, "9 which is composed of
Jewish and Gentile believers.

Even more cogent is the interpreta-
tion of the church as “the people of
God” by W.D. Davies. Dr. Davies has
been professor of Christian Origins
at Union Theological Seminary in
New York City and George Washing-
ton Ivey Professor of Christian Origins
at Duke University. In his book The
Gospel and the Land he effectively
counters Ryrie’s contention that the
chureh is not equated with a new
Israel and that *. . . means all of God's
promises to Abraham and his seed
must be literally fulfilled in the actual
people of Israel, the nation.” As a
matter of fact, writes Dr. Davies, Paul
had to deal with Christians who
shared Ryrie's understanding of the
favor in which Israel stood, who con-
sidered circumcision and adherence to
the Law essential for salvation. The
Jerusalem Talmud (10:1) promised all
Israelites a place in the coming king-
dom, and many Christians wanted to
share in this promise by becoming
Jews.1!4 Thus, there was lively interest
in the question, “Who are the true

sons of Abraham?” It was John the
Baptist who greeted Pharisees and
Saducces when they came for baptism
with the singularly uncordial words,

You brood of vipers! Who warned

you to flee from the wrath to come?

Bear fruit that befits repentance,

and do not presume to say to your-

selves, “We have Abraham as our
father™; for I tell you, God is able
from these stones to raise up chil-
dren to Abraham. Even now the axe
is laid 1o the root of the trees; every
tree therefore that does not bear
good fruit is cut down and thrown
into the fire (Matthew 3:7-10).11%

The question “Who are the sons of
Abraham?” was being asked, then,
before the baptism of Jesus. The more
Gentile the church became as time
went on the more crucial became the
answer 1o the question. The Gentile
Christians were obviously neither
physical descendants of Abraham, nor
were they circumcised, nor did they
observe the Law. How could they
claim to belong to the people of God
and partake in the promised heritage?

On the other hand, had Jewish
Christians forfeited membership in the
“Seed of Abraham” by grounding
their faith in Christ? The church
needed to clarify the criteria by which
one gained membership in the chosen
people.l’ If membership was not
rooted in the response to the Gospel or
incorporation “in Christ.” what was
the relationship of the community
formed through such a response to the
Isracl that claimed physical descent
from Abraham?11?

It was a weighty question, indeed,
for Paul because he was dealing with
“...the nature and constitution of the
people of God —its continuity and
discontinuity with the Jewish people
of history."¥® He was not prepared
10 say offhand that a New Israel had
superseded the Old. Instead, as Davies
said, Paul . . . came to terms with
Abraham . .. (concentrating) with
directness on one thing, that is, on the
patriarch’s role in history as the one
who had received the divine promise,
had responded to it by faith, and had
thereby been justified and became the
father of many nations.”!* It was
God’s free grace and election that
justified Abraham, but it was by Abra-
ham’s faith and obedience that the
promise was appropriated.i20

God’s gracious promise to Abraham
and Abraham’s faith were the basis
of the Patriarch’s fatherhood of many
nations and were and are the grounds

of sonship to Abraham. The inheritors
of the promises are those who share
Abraham’s faith (Galatians 3:9, 14, 18,
22; Romans 4:11-13, 16). All who
believe in the promise are children of
Abraham whether circumcised or not
(Romans 4:10-12),'% and those who do
not believe are not his children even
though they may be circumcised, for
“. .. only those who share in Abra-
ham'’s faith are truly descended from
him (Galatians 3:8, 14).122
Davies presses his point that believ-
ing Christians are the new sons of
Abraham:
In Galatians 4:21-31 Paul uses an
allegory —that of the two women,
Hagar and Sarah, and their off-
spring—to bring his meaning
home. Abraham had two sons;
one born after the flesh (that is, by
the ordinary processes of nature)
to Hagar, his slave; the other born
after the promise (that is, by the
divine intent and contrary to the
natural processes) to Sarah, his
wife, who like Abraham had
become aged. But natural gen-
eration signifies not: what matters
is that one should be a child of
the promise by faith. Such are
those who are “in Christ” and
they, therefore, are the true in-
heritors of the promise, the true
children of Abraham. Through
faith in Christ they share in the
faith of the Patriarch himself and
thus become his sons (Gala-
tians 3:20; 4:31 .. ). For Jews and
Gentiles, therefore, faith is the
condition of sonship.2s
The sons of Abraham, then, are
people of faith. Writing to the Gala-
tians, Paul said in this regard, “And
the Scripture, foreseeing that God
would justify the Gentiles by faith,
preached the gospel beforehand 1o
Abraham, saying, ‘In you shall alf the
nations be blessed.’ So then, those
who are men of faith are blessed with
Abraham who had faith” (Galatians
3:6-9). Again, in Romans 4:16-18, Paul
says that the promise rests on grace
and depends on faith in order that all
of Abraham’s descendants might re-
ceive it, not only adherents of the Law,
but all who share Abraham’s faith,
for God had made him the father of
“many nations,” the inescapable im-
plication being that he is not merely
the father of the Jews. Thus, Davies
concludes that the promise is
“panethnic.”!* The promise *. . . in
the fullness of time' had brought forth
‘a seed,” Christ, through incorporation
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in whom ( a society. the true people
of God, in which there was neither Jew
nor Greek, slave nor free, male nor
female) had emerged: its members,
without distinction, were the heirs of
the promise and, like Christ himself
and in unity with him, constituted the
‘seed’ of Abraham (Galatians 3:27-29;

Romans 4:13-16). "1 Both Jewish and
Gentile Christians, then, are included
in “the Seed of Abraham,” the New
Israel which is the heir o the proph-
etic promises, contrary to the conten-
tion of Christian Zionists who claim
that only national Isrzel can claim
the OId Testament promises.

Summary

Promises, promises, who gets the
promises, national Israel or the church
as the New Israel? Are Christians to
treat Old Testament prophecies in Old
Testament terms only, or are they to
accept New Testament interpretations
of those prophecies? Christians tradi-
tionally have done the latter. Christian
Zionists do the former.

Christian Zionists consider the
promises couched in the Abrahamic
covenant to be unconditional and
everlasting. Dewey Beegle says that
the promises to Abraham were not
intended to be never-ending—only so
in terms of the time-frame of the re-
cipient of the promise, so that there
came a time in history when the “for-
everness” ran out.

Christian Zionists claim the prom-
ises are unconditional, while Dewey
Beegle and Elmer Berger persua-
sively present the traditional Christian
view that the covenants were condi-
tional and that Israel did not keep its
end of the agreement, thus voiding

the contract.

In response to the Christian Zion-
ists’ claim that for Israel the nation
alone will there be any further fulfill-
ment of prophecy, Albertus Pieters and
W.D. Davies set forth the traditional
Christian position that the church by
faith is the “Seed of Abraham,” the
inheritor of any promises as yet
unfulfilled.

There are some very serious conse-
quences to Christian Zionist thinking,
such as, the dangerously provocative
destruction of Muslim sacred places on
Temple Mount to make way for a
third temple; the potential for an un-
leashing of anti-Semitism; and the
justification of continuing violations of
human rights by the Israelis. It is,
therefore, time for responsible Chris-
tians to expose the egregious errors in
the methods of scriptural interpre-
tation employed by the Christian
Zionists and the doctrinal conclusions
they are all o successfully
disseminating.
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Notices

O AM.E.U. announces with sadness
the deaths of Charles T. White, one

of our founding directors, and William
H. Brownlee, a charter member of
our National Council. Mr. White, who
served for many years as A M.E.Us
Treasurer, was Financial Executive of
The Near East Foundation and the
Agency for International Develop-
ment. Dr. Brownlee, a distinguished
biblical scholar at California’s Clare-
ment Graduate School, was a frequent
lecturer and writer on the very topic
examined in this issue of The Link.
Both men came to the Middle East
via diverse professions; it was their
shared sensc of justice that compelled
them to help inform others of what
they saw happening in the

Middle East.

[0 On @ happier note we are pleased to
report the safe release of David S.
Dodge who was kidnapped last sum-
mer in Beirut and held captive for an
entire year. Mr. Dodge, a member

of A.M.E.U.'s National Council, was at
the time the Acting President of the
American University of Beirut.

[ We bring ta the attention of our
readers a new quarterly journal,
American-Arab Affairs, published by the
American-Arab Affairs Council. Its
purpase is to provide a forum for dis-
cussion of current developments af-
fecting U.S.-Arab relations. Annual
subscription is $16.00; abroad $26.50.
Send payment to: Circulation De-
partment, American-Arab Affairs,

1730 M Street, N.W,, Suite 411, Wash-
ington, D.C. 20036 (telephone:

{202) 296-6767; telex: 440506-AMARA-
Ul). Readers of The Link are invited

10 contact the Council to receive a
complimentary issue of the journal.

Book Views

Special A M.E.U. Collection on the
Bible and Israel:

Prophecy, Zionism and the State

of Isracl

By Elmer Berger, with introduction by
Armold Toynbee, American Couneil for
Judaism, New York, 1963, 17 pp

Whose Promised Land?
By Colin Chaprman, Lion Publishing Corp,
London, 1983, 253 pp.

The Bible and the Palestinian-lsracli
Conflict

By John C. Treves, Claremont School of
Theology, CA, 1983, 30 pp.

Palestine and the Bible
M. T Mehdi, ed, New World Press,
New York, 1950, 60 pp.

Menachem Begin’s Bible
By Donald L. Powers, Cuyahoga Falls
O, 1933, 8§ pp.

By L. Humphrey Walz

“The moral judgments passed on

the Zionist movement and on the state
of Israel differ widely...: but there

is one plea that is ruled out by history.
It is inadmissible for anyone to plead
that the setting-up of the present state
of Israel has been the fulfillment of
prophecy and that therefore all acts
performed by the Israelis in order to
set their state up and to maintain it
have been automatically ratified in
advance by God.”

This blunt contradiction of much
one reads and hears comes from the
prolific pen of Arnold Toynbee, his-
torian of the rise and fall of civiliza-
tions and specialist in the bearing of
religion upon them. It occurs in his
introduction to Rabbi Berger's Proph-
ecy, Zionism and the State of Israel.

For the novice, Berger's essay isa
good place to start. He focuses on
the ancient Hebrew prophets as keenly
observant, intellectually disciplined
men whose faith in God impelled
them to apply His moral requirements
to major specific issues on the human
scene around them. They spoke forth
(pro-phet) so pointedly. clearly and
concretely to their own day that their
counsel, persuasion, threats, warn-
ings, hopes and promises remain—in
comparable situations — equally im-
perative and timely today, as through
the ages.

For instance, it was 27 centuries
before Herzl (of whom more later) that
the Hebrew prophets, Micah and
Isaiah, confronted their contemporary
chauvinists. Yet, their message ap-
plies pointedly today to the Zionist
nationalism Herzl concocted as the
ideological foundation for a “Jewish”
state. “Your land —our land —is not
in and of itselfl holy, they insisted
(though in rather more compelling
phrases). It can only become holy as
you-—leaders and general public—live
faithfully under God, obeying His
commands, doing justly, loving mercy
and walking humbly with Him. If
you live this Covenant life, other
nations, stirred by your example, will
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be inspired to learn what makes the
difference and will beat their swords
and other means of destructiveness
into instruments productive of the
commen good. But rejection of the
Covenant life will bring you certain
disaster.”

Making the latter choice, the king-
dom of Israel was blotted out in 721
B.C, its 10 tribes “lost” by scattering
and absorption into other nations. The
residual kingdom of Judah survived
until 586 B.C. when the elitist part of
its populace was deported to Babylon.
There newer prophets—Ezekiel, a
second Isaiah and others who shared
the common uprooting —without
diluting their old moral stance,
addressed their fellow exiles with a
new emphasis. Hope was desperately
needed, and hope they gave, with
promises of a return to Zion —a new
message but with the same purpose as
their earlier threats: to make their
community’s covenant life shine out as

an exemplary “light unto the nations.”

This vision was to inspire many
people throughout subsequent history
to press their own countries toward
life under God with mercy and justice
for all. In the 19th century it stirred
Ahad Ha'am (Asher Ginsburg) to lead
a form of “Zion™ism which took seri-
ously the idea of living up to the
prophets’ challenge on the very site
they had focused on. Such Jewish
greats as German Martin Buber and
American Judah Magnes added sub-
to this trend. But
ish” nationalism,
which its founder, Theodor Heral,
called Volk-ist (loosely translated
“racial” or “racist”), with its exclusivist
claims of ethnic sovereignty over
varyingly outlined portions of the
Middle East, came to determine the
present meaning of “Zionism.”

Colin Chapman’s book, Whase Prom-
ised Land?, offers a highly readable
guestion-and-answer approach to the
history of this Zionist nationalism,
beginning with the question that he
wisely puts before all others: Is criti-
cism of Zionism or Israel a form of
anti-Semitism? In answering this and
other frequently raised questions
Chapman brings together a valuable
collection of quotations from biblical
literature as well as from Arab and
Israeli political leaders. Chapman'’s
central theme, the application of
Scripture to the modern scene, is
treated within the context of orthodox
theology, and a helpful summary of
Christian interpretation of Old Testa-
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ment prophecy is provided in the
appendix.

The Rev Prof. John Trever's three-
essay volume expands on Berger's
views on prophecy and nationalism,
and complements Chapman’s treat-
ment of Scripture with an important
section on *Apocalyptic.” This type
of Old and New Testament literature,
written in times of bondage to give
hope to subject people, is deliberately
couched in pictorial hgurEs of speech
unintelligible to their alien con-
querors. This fact makes it grist for the
mills of those “electronic”preachers
and “Dispensationalist” writers and
others who use it, centuries later, to
supply their own convenient inter-
pretation to current headlines, in-
cluding approval of Israeli expan-
sionism and repression of Muslims
and Christians.

Next on the list, Palestine and the
Bible, is a symposium put together
Christian Palestinian Sami Hadawi in
1959 and updated with revised maps
and supplementary data in 1950 by
Muslim Arab Dr. Mohammed
Medhi—a notable interfaith achieve-
ment. Having authored the intreduc-
tion, my conviction that its broader
dissemination over the decades might
have reduced much misunderstand-
ing calls for a more objective reviewer.
So let me simply list the contributors
and some of their themes.

Four contributors are Bible profes-
sors: William Stinespring of Duke,
Alfred Guillaume of London, Frank
Stagg of Southern Baptist Seminary

and Ovid Sellers of McCormick
Seminary. In addition there are essays
by Elmer Berger, Episcopal Bishop
Jonathan Sherman (“The Promises of
God") and three by the late scholar-
diplomat, Dr. Fayez Sayegh, son of the
refugee ex-pastor of the Presbyterian
parlsh of Tiberias (“Predictions of a
irn from the Babylonian Exile,
Promises of Possession of Palestine”
and “In the Light of the Christian
Gospel.”) Special mention should be
made of the fact that Prof. Guillaume's
“Zionists and the Bible,” which deals
more fully than the others with mis-
interpretations of promises to Abra-
ham and Maoses, has been distributed

by the thousands as a separate
pamphlet.

‘The final entry in this special col-
lection is Rev. Donald L. Powers® pri-
vately published monograph, Menas-
chem Begin's Bible. Its opening para-
graph sets its tone with the grim pro-
nouncement by Pascal, the gentle
Christian philosopher-scientist: “Men
never do evil so completely and cheer-
fully as when they do so from religious
conviction.” This awareness, while
present in the Bible, is not played up
in the rest of the publications offered
Yet it is important for all of us in our
own soul-searching as we ponder the
tragedies and remedies of the Arab-
Israeli conflict.

Rev. L Humphrey Walz is Associate
Executive, H.R. Preshyterian Synod of the
Northeast
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O Regina Sharif, Non-fewish Zionism, Zed
Press, Londan, 1983, 144 pp., $9.95. Two
centuries before Herzl the Protestant rev-
olution generated the belief that a Jewish
return to Zion would expedite the Second
Coming of Christ. That belief continues
among certain fundamentalists, and the
author attributes the axiomatic support of
Israel in the West today to this theolog-
ical foundation as much as to Jewish lab-
bying and diplomacy. Our price, $5.50.

O Special A M.EU. Collection on the Bible
and Isroel: Prophecy, Zionism and the State of
Isrsel, by Elmer Berger, with an introduc-

tion by Arnold Toynbee.

Whose Promised Land?, by Colin Chapman

The Bible and the Polestinian-Tsracti Conflict,

by John €. Trever

Palestine and the Bible, edited by M.T

Mehdi

Menachem Begin's Bible, by Donald L
awers

Sold separately this packet costs $15.00,
but is available to Link readers for $5.00.
See review on page 13

D Ibrahim Abu-Lughod, Palestinian Rights:
Affirmation and Denial, Medina Press,
225 pp., §7.95. In this book of essays, seven-
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teen distinguished international scholars
examine, analyze and detail Palestinian
national rights, including their right to
national identity, sovereignty in Palestine,
return, and representation. The inter-
national assessment and response 1o these
rights and their violation by Israel are
carefully probed and documented. Our
price, $3.95.

O Dewey Beegle, Prophecy and Prediction,
Pryor Pettengill, 274 pp.. $5.95 (paperback).
Refutes the biblical claim of Zionists to

the Promised Land by discussing what the
Bible teaches about prophecy, especially
concerning the predictions of events which
already have occurred and those which
are 1o come, Our price, $4.50.

O Lenni Brenner, Zionism in the Age of
the Dictators, Croom Helm Ltd., London
and Lawrence Hill and Co., Westport,
Conn., 1983, 277 pp., $8.95 (paperback).
Using a wide range of sources, predom-
inantly Jewish, Brenner concludes that
from the beginning the goal of Zionism was
the oceupation and control of Palestine,
and not the rescue of millions of Jewish
victims of Nazi, Fascist and other European
tyrannies. Our price, $7.95.

O Jimmy Carter, Keepiing Faith: Memairs of
@ President, Bantam Books, New York,
1982, 622 pip., $22 50, Drawing from the
5.000-page diary he kept as President,
Carter evaluates his accomplishments and
disappointments. A sizeable portion is
devoted to Camp David with minute-by-
minute accounts of the negotiations and
private meetings with Middle Eastern
officials. Our price, $11.50.

O Kenneth Cragg. The House of fslam,
Kickenson Publishing Co., Inc., 143 pp.,
$8.95. Outlines basic elements of Islam;
particularly geared to a Christian audience.
Supportive yet unafraid to face major
questions between Christianity and Islam
Excellent group study guide with a sec-
tion, “Questions For Further Study and
Discussion.” Our price, $7.

1 Richard Curtiss, A Changing Tmage:
Americen Perceptions of the Arab-Jsrack
Dispute, American Educational Trust.
Washington, D.C., 1952, 216 pp., §9.95.
‘Traces the evolution of American public
opinion on the Arab-Tsracli conflict; con-
cludes that it is becoming more balanced,
and that this trend will continue. Our
price, $7.25.

[ Saad El Shazly, The Crossing of the Sues,
American Mideast Research, 333 pp., $14.00.
Egypt's former military commander-in-
chief tells how the Egyptian Army executed
its brilliant 1973 crossing of the Suez and
how Egypt's political leaders turned that
success into disaster. Our price, $10.95.

3 James Ennes, Jr., Assault on the Liberty,
Random Housé, 301 pp., $13.95. The author
served as lieutenant among the officers

of the US.S. Liberty on her fatal voyage. He
was on watch at the bridge during the
day of the Isracli attack. Our price, $10.95.

0 Dayid Gilmour, Dispossessed: The Ordeal
of the Polestinians 1917-1350, Sidgwick and
Jackson, 242 pp. Well-documented history
of Palestinians, based in part on revealing
quotations from Zionist sources. Author
examines the status of Palestinians in exile,
the complex inter-relationships of the
PL.O., 2nd the Palestinians vis-a-vis the
international community, particularly with
the Soviet Union and the Third World.
Our price, $550.

0 Grace Halsell, fourney to Jerusalem,
Macmillan, 1982, 256 pp., $7.95. A dis-
tinguished journalist visits the Holy Land
and meets people as diverse as Mayor
Bassam Shaka of Nablus and Bobby Brown
of the Bronx, NY, now a Gush Emunim
settler near Bethlehem. Our price, $2.95.

D David Hirst, The Gun and the Olive Branch,
Futura Publications Ltd., London, 1983
reprint, 367 pp. Aptly subtitled “The Roots
of Violence in the Middle Fast.” In tracing
those roots, the author dispells a number of
myths about Arabs and Zionists. Well
researched and very readable. Our

price, $4.75.

D Stephen D. Isaacs, fews and American
Folitics, Doubleday & Co., 302 pp. An inves-
tigation into the role Jews play in Ameri-
can politics. It explodes many myths on
this subject and shows how Jews have exer-
cised the power they have. Our price, $3.85.

[ Michael Jansen, The Batdle of Beirut,
South End Press, Boston, 1982, $6.50
(paperback). This book analyzes the war
from its start in June 1982, to the massacre
a1 Sabra and Shatila in September. It ex-
plodes the contention of 2 “limited opera-
tion” and “minimal civilian casualties,” and
expases the longer term ambitions of
Isracl. US. policy is also examined, espe-
cially the degree of collusion between
Alexander Haig and the Israeli leaders.
Our price, $5.95.

(1 Sabri Jiryis, The Arabs in fyrae,

Monthly Review Press, 314 pp., §5.
Expanded version of Jiryis ori
authorita

3 Alfred Lilienthal, The Zionist Connection
I, North American, New Brunswick,

NJ, 904 pp., $9.95 (paperback). Covers the
Arab-Israeli conflict from the time of
Her:l to the 1982 Israeli invasion of
Lebanon. Research involved is monu-
mental. Contains much information of
which most Americans are unaware. Qur
price, $8.25,

1 1an Lustick, Arobs in the Jewish State,
University of Texas Press, 1950, 400 pp.,
$10.95. A systematic, scholarly analysis

of the strikingly low level of Arab political
activity in Israel. Author examines success
with which Israeli authorities have coopted
Arab elites, maintained the backwardness
of the Arzb economy, and promoted paro-
chial rivalries within the Arab sector. Our
price, $8.50.

O Basheer Nijim,ed. .American Church Politics
and the Middle East, Association of Arab
American University Graduates, Belmont,
MA, 1982, 156 pp., $6.95. Examines the
biblical, theological and socio-religious
factors in the formulation of U.S-Middle
East policy. Our price, $5.25.

O Livia Rokach, fsrael’s Secred Terrorism,
Association of Arab-American University
Graduates, 1980, 68 pp., $4.50 (paperback).
Examines the 1953-57 diary of Moshe
Sharett, founding member of Israel’s Labor
Party, his country’s first foreign minister
and its second prime minister. Our

price, $3.50.

O Cheryl Rubenberg, The Palestine Libera-
tion Organization: Its Institational Infra-
siructure, Institute of Arab Studies, Inc.,
Belmont, MA, 1983, 66 pp., $3.50 (paper-
back). This monograph studies the civilian
network of social institutions and services
established and operated by the BL.O. 1o
provide health care, education, employ-
ment, vocational training and social services
1o the Palestinian people. Our

price, $3.25.

[1Jacobo Timerman, The Lorgest War:
Israel in Lebanon, Alfred A. Knopf, New
York, 1982, 167 pp., $11.95. Timerman fore-
sees consequences that Israel will have to
face in the years ahead: a rise in pacificism
and anti-militarism among its people; 2n
army and air force that will no longer un-
questioningly follow their government's
lead; the world’s changing perception of
Jews from victim 10 victimizer; inevitable
changes in Lsraeli society and its relation-
ship with overseas Jewish communities.
Our price, $2.50.

O Evan M. Wilson, Decision on Palestine,
Hoaver Press, 24 pp., $14.95. Well-docu-
mented analysis of the six years leading up
10 the creation of Isrzel. Based on author's
personal experience and an information
made available by the United Nations and
governments involved. Our price, $10.00.

1 Marion Woolfson, Prophets In Babylon:
Jews In The Arab World, Faber & Faber.
London, 1980, 292 pp., £14 ($38.00). Traces
the story of the Jews through Babylon,
Yemen, Spain, the Maghreb, and in the
Ottoman era, Iraq, Syria, Egypt and Pales-
tine. Author points out that while the Jews
were sometimes misused or persecuted,

15



more often they enjoyed a privileged status,
respected by Muslim and Christian alike

as “people of the book.” In the concluding
chapters Woolfson traces the growth of
Zionism and its somelimes subversive con-
sequences on Jews both inside and outside
Israel. Our price, $17
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